


WHERE do we find ourselves? In a series of which we do not
know the extremes, and believe that it has none. We wake and
find ourselves on a stair; there are stairs below us, which we
seem to have ascended; there are stairs above us, many a one,
which go upward and out of sight. But the Genius which accord-
ing to the old belief stands at the door by which we enter, and
gives us the lethe to drink, that we may tell no tales, mixed the
cup too strongly, and we cannot shake off the lethargy now at
noonday. Sleep lingers all our lifetime about our eyes, as night
hovers all day in the boughs of the fir-tree. All things swim and

glitter. Our life i1s not so much threatened as our perception,
Ghostlike we glide through nature,



To meditate on or
Investigate the sense (besinnen) of origins is at the same time to: make
oneself responsible (verantworten) for the sense (Sinn) of science and

philosophy, bring this sense to the clarity of its “‘fulfillment],”’ and put
oneself in a position of responsibility for this sense starting from the

total sense of our existence.'’



The relation with the Other does not nullify separation. It does not
arise within a totality nor does it establish a totality, integrating me and
the other. Nor does the face to face conjuncture presuppose the exist-
ence of universal truths into which subjectivity could be absorbed,
and which it would be enough to contemplate for me and the other to
enter into a relation of communion. Rather, here the converse thesis
must be maintained : the relation between me and the other commences in
the inequality of terms, transcendent to one another, where alterity does
not determine the other in a formal sense, as where the alterity of B with
respect to A results simply from the identity of B, distinct from the iden-
tity of A. Here the alterity of the other does not result from its identity,
but constitutes it: the other is the Other. The Other qua Other is situ-
ated in a dimension of height and of abasement—glorious abasement; he
has the face of the poor, the stranger, the widow, and the orphan, and, at
the same time, of the master called to invest and justify my freedom.



Against this expectation of self-improvement, reason, which by nature
finds moral labor vexing, now conjures up, under the pretext of natural
impotence, all sorts of impure religious ideas (among which belongs
falsely imputing to God the principle of happiness as the supreme condi-
tion of his commands). All religions, however, can be divided into religion
of rogation (of mere cult) and moral religion, i.e. the religion of good life-
conduct. According to the first, the human being either flatters himself that
God can make him eternally happy (through the remissions of his debts)
without any necessity on his part to become a better human being; or else, if
this does not seem possible to him, that God himself can make him a better
human being without his having to contribute more than to ask for it, and,
since before an omniscient being asking is no more than wishing, this
would amount in fact to doing nothing, for, if improvement were a matter
of mere wishing, every human being would be good. According to moral
religion, however (and, of all the public religions so far known, the Chris-
tian alone is of this type), it is a fundamental principle that, to become a
better human being, everyone must do as much as it is in his powers to do;
and only then, if a human being has not buried his innate talent (LLuke
19:12—16),39 if he has made use of the original predisposition to the good
In order to become a better human being, can he hope that what does not
lie in his power will be made good by cooperation from above. Nor is it
absolutely necessary that the human being know in what this cooperation



consists; indeed, it is perhaps unavoidable that, were the way it occurs
revealed at a given time, different people would, at some other time, form
different conceptions of it, and that in all sincerity. For here too the
principle holds, “It is not essential, and hence not necessary, that every
human being know what God does, or has done, for his salvation”; but it
1s essential to know what a human being has to do himself in order to become
worthy of this assistance.



